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Abstract

This study investigates the Native Baptists and the dynamics between their
Biblical hermeneutic and the 1865 Native Baptist War. This work outlines, for
the first time, the origin, structure and development of the Native Baptists. This
study also discerns the main themes of the Native Baptists as equality and justice
and their Biblical hermeneutic as a hermeneutic of liberation. The main thesis is
that the Native Baptists’ interpretation of Scriptures and Scripture -related
sources Influenced the nature and scope of the 1865 Native Baptist War.

To achieve the goals of this study, this writer relied heavily on archival and
contemporary documents. One of the major features of this study is that, for the
first time, it provides an in-depth analysis of a major original source, which the
first Native Baptists wrote about themselves. Another unique feature is the

meticulous analysis of Paul Bogle’s marked hymns, letter and speech and George
William Gordon’ s speeches in the House of Assembly.

In order to examine and outline the origin, structure and development of the
Native Baptists, this writer was informed by the social history of religion
approach. And to reflect on their themes and Biblical hermeneutic this writer
attributed the use of the Reader -Response approach to the Native Baptists.

Using these approaches, this writer discovered, contrary to the dominant position
in scholarly writings on Native Baptists, that the Native Baptists were orthodox,
well organized, engaged in marches for justice and desired the liberation of the
oppressed and the oppressors. This work gives a more accurate picture ot who
the Native Baptists were and how their interpretation of the Bible and sacred
literature contributed to the way things happened in the 1865 Native Baptist War.

A further study of the Native Baptists needs to determine if there 1s a co-
relationship between the demise of the Native Baptists’ institutional structures
and the seeming retreat of present-day Baptists from political activism.
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INTRODUCTION

A) Rationale for the Study

In 1983, the bicentennial of Baptist witness in Jamaica was celebrated.
Appropriately, a celebration was hosted in the environs of the Morant Bay Court-
house, in front of which, a statue, representative of the esteemed Native Baptist
leader and National Hero of Jamaica, Paul Bogle, stands. On that occasion, the
recounting of the work of Baptists in the struggle for full freedom in the
aftermath of the formal ending of slavery in 1834, aroused this writer’s interest
and propelled a dedication to the research of that period within Jamaica's
colonial history. This journey climaxes with this foray into examining the Native
Baptists’ identity, ideology and the influence of their Biblical hermeneutic on the

post-emancipation resistance in the mid nineteenth century.

Unfortunately, there has been no extensive study of the Native Baptists and part
of the reason for that was a colonial bias against West Indian historiography.
Eric Williams, former Prime Minister of Trinidad and Tobago and historian,
showed that British attitudes toward West Indian history were prejudiced and

British writers made many false assumptions. ! Elsa Goveia, pioneering West

Indian historian, in reviewing this work claimed that Williams paradoxically was

guilty of the same bias by giving the impression that historians who write about

1Eric Williams, British Historians and the West Indies (London: Deutsch, 1966) 12- 29.




Edward Kamau Brathwaite, cultural critic, made the charge that even when the
history was written by Caribbean historians it lacked serious and consistent
analysis of the eighteenth and nineteenth centuries because they were schooled
by the colonizers to research and write in a prejudicial manner against that
period. 3 Additionally, historian Swithin Wilmot highlighted the “failure in the
historiography of post-slavery Jamaica to include Black Jamaicans’ role in
fashioning the politics of the island . . .” 4 Marxist ideology perceived religion as a
problem and saw the solution as abolishing religion or at best relegating it to a
private matter with no relevance for community life. 5 Some West Indian scholars
appeared to be influenced by Marxist thought. For example, Douglas Hall,
influential historian, claimed that religion helped to determine the person’s
status in society rather than affecting one’s attitude and response toward the

status quo of the society. ¢ Therefore, religion in general and Native Baptists in

* Elsa Goveia, “New Shibboleths for Old,” Rev. of British Historians and the West Indies, by Eric
Williams. New Beacon Reviews 1968: 33. For the seminal work in West Indian historiography

see Goveia’s book: Elsa Goveia, A Study on the Historiography of the British West Indies to the
end of the 19th Century (New Haven: Yale UP, 1955).

3 Edward Kamau Brathwaite, Nanny, Sam Sharpe and the Struggle for People’s Liberation
(Kingston: API, 1977) 4.

4 Swithin Wilmot, “The Politics of Samuel Clarke: Black Creole Politician in Free Jamaica, 1851-
1865” Questioning Creole: Creolisation Discourses in Caribbean Culture eds. Verene A. Shepherd

and Glen L. Richards (Kingston: Randle; Oxford, Currey, 2002) 227.

5 Robert C. Tucker, ed. The Marx-Engels Reader (2nd ed. New York, London: Norton, 1978) 28,
35.

6 Douglas Hall, Free Jamaica 1838-1865: An Economic History (3™ ed. London: Caribbean UP,
1976) 255.



particular have suffered from the general bias against West Indian history and a

peculiar suppression of religion from the affairs of the State.

religious society.” 7 He was implying that the Native Baptists were not a religious

soclety. Hall disapproved of the group to which Paul Bogle belonged because it

consisted of “break-away” pastors who were “scarcely possessed of other
qualifications either to teach or preach.” 8 Hall’s caustic comments were that Paul
Bogle was a “dangerous man”, whose “emotional outbursts should be ignored.” ¢
A Baptist missionary source depicted Bogle and his leaders as “misguided men”
who acted in an “evil hour.” © In addition, reported research on Native Baptists

tended to ignore what they wrote.

Furthermore, until now, no single study focused on the Native Baptists and what
existed on them was at best fragmentary. This is due to the belief by some

scholars that there was insufficient material about the Native Baptists to

7 Edward Underhill, Life of James Mursell Phillippo: Missionary in Jamaica (London, 1881) 340.

8 Hall, Free Jamaica 261.

9 Hall, Free Jamaica 250-53.

o Baptist Missionary Society, Christian Missions in the East and West: In Connection with the

Baptist Missionary Society 1792-1873 (2nd ed. London, 1873) 56-57.



undertake an extensive study on them. Anthropologist Alston “Barry” Chevannes
said, “There are no systematic accounts of the ritual of the Native Baptists...” 11
Robert Stewart, historian and former Jesuit missionary, broadened the claim and
sald, “Native religious groups or movements that were not a part of any
missionary or European church network did not leave written evidence of their
thinking or attitudes.” 12 And noted historian Shirley Gordon’s position was
similar saying, “Native Jamaican Christian groups” independent of the European
missions, such as Native Baptists and Independent Methodists, left “no written
records.” 13 While not disclaiming the existence of records on the Native Baptists,
Gordon Catherall, prolific writer on Jamaican Baptist history, thought it would
have been a Herculean task to pursue a study on that group of persons, and said
that, “A study of the Native Baptist Movement up until the present day is almost
impossible.” 14 Catherall’s position was consistent with that of English Baptist
missionary John Clarke who said it would be difficult to make “a just estimate of

their [ Native Baptists’] labours.” 15 However, there was available evidence to
disprove the claims of Clarke, Catherall, Chevannes, Stewart and Gordon because

there were documents that the Native Baptists have written about themselves,

'l Alston Chevannes, “Jamaican Lower Class Religion: Struggles against Oppression,” diss. , UWI,
1977 38. Alston Chevannes other name is Barry Chevannes.

2 Robert J Stewart, Religion and Society in Post-Emancipation Jamaica ( Knoxville: U ot
Tennessee P, 1992) 121.

3 Shirley Gordon, Our Cause for His Glory: Christianisation and Emancipation in Jamaica
(Kingston: Press, 1998) 4.

14 Gordon Catherall, “The Native Baptist Church,” Baptist Quarterly 24 (1971): 72.

15 1ohn Clarke, Memorials of Baptist Missionaries in Jamaica, Including a Sketch of the Labours
of the Early Religious Instructors in Jamaica (London, 1869) 221.




their origin, organization, objectives and beliefs, the main one being The First

Annual Report of the Jamaica Native Ba ptist Missionary Society. 16 There was
also reference to the Native Baptists in colonial documents 7 and various

contemporary documents of the nineteenth century. 8 These documents will be

examined in this study.

Catherall was one of the first scholars to agitate for a revision of the negative

perception of the Native Baptists when he said: “There is sufficient indication to
suggest that a picture hitherto presented of a community from which no good
could come, needs to be revised . . .” 19 In another work, he added that the
contribution of the Native Baptists was such that “they were prepared to attack
the social and political situation and reveal it for what it was . . .” 20 There have
been other scholars, such as Clinton Hutton, a political scientist who specializes
in Afro-Caribbean religions, who highlighted that the Native Baptists’ chapels

were “the venues for religious meetings . . . as well as other meetings for airing

16 The First Annual Report of the Jamaica Native Baptist Missionary Society; Containing a Brief

Account of the Rise and Progress of Several of the Stations Connected Therewith; Together with
the Number of Members, enquirers, List of Subscribers, Amount of Collections, etc. N. p. [c. 1841]

19 in W. Indies Pamphlets 1823 to 51 in Angus Library, Regent’s Park. The publication date is
estimated as 1841 because the second one was to be published in 1842 First Annual Report 30.
Therefore, the first would have to be before 1842.

'" Jamaica Almanack 1838, 1840 and Jamaica Royal Commission Report 1866.

'8 E. B. Underhill, The West Indies: The Social and Religious Condition (London, 1862), William

Burchell, Memoir of Thomas Burchell: Twenty-Two Years a Missionary in Jamaica (London,
1849) and Henry Bleby, Scenes in the Caribbean Sea: Being Sketches from a Missionary’s

Notebook (London, 1854).

19 catherall, Native Baptist 72.

20 ;. A. Catherall, Baptist War and Peace: A Study of British Baptist Involvement in Jamaica 1783-
1865 diss. (Liverpool, [c. 1982]) 206.



social, economic and political matters” and added that “the religious, political
and organizational influence of the Native Baptist [sic] over the masses of people
In St. Thomas —in-the-East was unmistakable.” 2! Gad Heuman, a leading
historian, had a favourable view of the Native Baptists, and recognized them as “a
religious and political counterweight to the prevailing norms of the colonial
society.” 22 It is, therefore, appropriate to revisit the Native Baptists and explore
their identity and development and how their interpretation of Scriptures and

understanding of God impacted the 1865 Native Baptist War.

Exploring the Hermeneutics of Native Baptists

It 1s an opportune time to study the hermeneutics of the Native Baptists because

of some recent developments such as:

\/

< Discovery of more material on the Native Baptists.

< Fresh assessments and appreciation of aspects of African religion. 23

2! Clinton Hutton, “Colour for Colour: Skin for Skin: The Ideological Foundations of Post-Slavery
Society 1834-65,” diss., UWI, 1992, 173-74.

2 Gad Heuman, ‘The Killing Time’: The Morant Bay Rebellion in Jamaica (London: Macmillan,
1994) XVv.

23 Gilmore writing in 1980s claimed that the writings about West African religions were usually
through the eyes of detractors and competitors; therefore it was difficult to get a good
understanding of their rites and ceremonies. In addition they were labeled as superstitious: J. T.
Gilmore, Episcopacy, Emancipation and Evangelization: Aspects of the History of the Church of

England in the British West Indies, diss., (U of Cambridge, 1984) 72. Since the 1980s, writings on
African religion have improved. See Maureen Warner-Lewis, Central Africa in the Caribbean:

Transcending Time Transforming Cultures (Kingston: UWI P, 2003) 138-175.



Emergence and development of Black, Liberation and Caribbean

Theologies.

Interest in the ideological determinants that Impact revolutionary

movements. 24

The missiology of the European missionaries have been re-assessed and

found wanting. 25

The celebration of Black History Month since the twentieth century and
the USA Civil Rights movement of the 1960s highlighting the

achievements of persons of African ancestry.

Many Caribbean persons having gained political independence from
Britain, starting with Jamaicans in 1962, have produced a plethora of
works examining the history of the West Indies through the eyes of West

Indians rather than from the outlook of the colonists.

Revival of interest in indigenous knowledge systems and folk religion.

There has been an epistemological shift in scholarship in recent times in that the
source of knowledge and limits of knowledge have moved from the rationalism of
the 17th century metaphysicians which only accepted beliefs founded on
experience and reasoning and rejected the supernatural to a re -discovery of the
supernatural. Friedrich Schleiermacher (1768-1834), one of the architects of that

re-discovery of the supernatural, posited that biblical hermeneutics was

24 grian Meeks, Narratives of Resistance: Jamaica, Trinidad, the Caribbean (Bridgetown,
Kingston, Port-of-Spain: University P, 2000) x.

25 Gtephen Neill, Colonialism and Christian Missions (London: Lutterworth P, 1966) 47 and Anna
Johnston, Missionary Writing and Empire, 1800-1860 (Cambridge: Cambridge UP, 2003) 6-7.




concerned with the nature of the text, the act of reading, the authority of the
particular readings of the text, the social character of all Interpretations and the
relationship between theory and praxis. 26 French sociologist Emile Durkheim
(1858-1917), who is credited as a father of sociology, said, “there are no religions
that are false. All are true in a fashion.” 27 And since then many scholars in the
latter half of the twentieth century would no longer classify someone’s belief as

superstitious but would grant it validity because it is claimed that there were no

absolute truths and inspiration was possible to all.

The most significant development from the perspective of this study is a new
understanding of the hermeneutical practice of the Native Baptists in bringing
their religious faith and understanding of the Bible to bear upon their condition.
Judged by the canons of the historical critical method, the hermeneutics of the
Native Baptist leaders would be considered primitive or inappropriate because
they did not focus on what the authors of the Biblical text might have meant.
This was also the fate suffered by the colonized of the Asian, African and Latin

American continents whose “interpretative practices were not seen as

sophisticated enough to be studied within biblical disciplines . . .” 28 However, in

26 Werner G. Jeanrond, “Hermeneutics,” eds. R. J. Coggins and J. C. Houlden, A Dictionary of

Biblical Interpretation (SCM, 1994) 282. See also Watson’s treatment of Schleiermacher’s
approach. The hermeneutical key for Schleiermacher was the person of Jesus as Redeemer hence

his reading of the Scriptures was based on that Christological idea. Therefore, Jesus’ re§urrection
and Second Coming are inessential when compared to the doctrine of his person: Francis Watson,

Text and Truth: Redefining Biblical Theology (Grand Rapids: Eerdmans, 1997) 13.

27 Emile Durkheim, The Elementary Forms of the Religious Life trans. Joseph Ward Swain (1915;
London: Allen, 1957) 3.

28 R. S. Sugirtharajah, The Bible and the Third World: Precolonial, Colonial and Postcolonial
Encounter (Cambridge: Cambridge UP, 2001) 6.
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light of the new insights of Reader-Response theory, which places greater

emphasis on what the reader takes to the text and the perspective of the

Interpretative community rather than trying to ascertain what the author of the

text meant, the hermeneutics of the Native Baptists needs re-examination. The
role of the hermeneutics of the Native Baptists in their self-understanding, and

selt-expression in worship, work and witness is a major part of this study.

This study investigates the disjointed evidence on Native Baptists and their
hermeneutics in order to challenge existing, imprecise and erroneous evaluations
of this group and their interpretation of Scriptures, understanding of God and

activism. This work offers a new and different assessment of their involvement in
the Jamaican society by focusing on their origin, development and their Biblical
hermeneutic. The claim is made that one cannot understand the nature and
scope of the 1865 Native Baptist War without grappling with the hermeneutics of

the Native Baptists, which motivated their Biblical prophetic response.

Thesis Statement

The thesis is that Native Baptists’ Biblical hermeneutic influenced the nature and

scope of their involvement in the 1865 Native Baptist War.

In the literature review it is argued that the writings about the Native Baptists

and their role in society were generally inadequate (Chapter one). In order to

explore this thesis, the methodology relied heavily on archival and primary
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material (Chapter two). The Native Baptists are shown to be a well organized
and that they developed in reaction to racism experienced in the English Baptist
Church (Chapter three). They had orthodox beliefs and practices (Chapter four).
They developed in and benefited from a certain religious context and heritage
(Chapter five). Some distinctive themes and a Biblical hermeneutic were
garnered from the Native Baptists’ writings, sermons, hymn selections, letters,
prayers and speeches (Chapter six). That reading the events of 1865 from the
perspective of the hermeneutics of the Native Baptists reveals their influence on
the nature and scope of the 1865 Native Baptist War (Chapter seven). And
finally, the conclusion summarizes the salient points in the argument developed
throughout the study and also highlights the importance of this research. This

section closes with some recommendations for further research (Chapter eight).

B) Context

This study traverses a historical journey from the arrival of American Baptist
missionary, George Liele to the arrest and execution of Native Baptist pastor,

Paul Bogle in 1865. Liele arrived in Jamaica in 1783, the latter part of British

colonial slavery in Jamaica, and established Baptist witness on the island. 29 His
was the first successful ministry among the enslaved. The work grew and the
pioneers Liele and Moses Baker needed assistance and they sought help in the

form of English missionaries and the BMS responded by sending John Rowe in

29 « yubilee of the Jamaican Mission,” Baptist Magazine 1865: 57.
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1814. 3¢ This was the beginning of a long list of English Baptist missionaries to
Jamaica including well -known ones such as William Knibb, Thomas Burchell
and James Phillippo. 3! These missionaries facilitated the development of the
Baptist work among the enslaved, albeit with a narrow focus of saving the soul,
while initially ignoring the conditions of slavery and the political, social and
economic underpinnings of slavery. 32 However, the enslaved heard the messages
from the missionaries and had a different interpretation. One such enslaved
person was Baptist deacon Sam Sharpe who claimed that slavery was inconsistent
with the teachings of the Bible. 33 Hence, he organized the enslaved, about
60,000 of them from approximately 200 estates. 3¢ They were agitating to be
treated and paid as workers and the protest was in the form of a passive
resistance of a strike. As the event unfolded, the reprisals were ferocious and the

event became known as the Baptist War. 35 This resistance was the catalyst, which

led to the Act of Emancipation in 1833. 36

30 Underhill, West Indies 204 and Clarke, Memorials 164.

3! Clarke, Memorials 70, 164.

32 Underhill, West Indies 205.

3 Henry Bleby, Death Struggles of Slavery (London, 1853) 116.

3 Michael Craton, Empire, Enslavement and Freedom in the Caribbean (Kingston, Oxford,
Princeton: Randle, Currey, Weiner, 1997) 316. Bleby also estimated that 50,000-60,000
thousand Negroes were involved in the resistance: Bleby, Caribbean Sea 43.

> Bleby, Death Struggles 113.

36 Gordon Lewis, The Growth of The Modern West Indies (New York: Monthly Review) 168 and

Bakan 4. Reckord puts it milder by stating that it “contributed indirectly to the abolition of
slavery” Mary Reckord, “The Slave Rebellion of 1831,” Jamaica Journal 3 (1969): 31. Green stated
that “It was the Jamaican rebellion, not the new vigour of the anti-slavery movement, that proved

the decisive factor in precipitating emancipation™: William A. Green, British Slave Emancipation:

The Sugar Colonies and the Great Experiment (Oxford: Clarendon P., 1976) 112. It was significant

that one week after Sharpe’s death on May 23, 1832, the House of Commons established a
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The Emancipation Act made provision for the planters to get £20m as
compensation for the loss of the services of the enslaved 37 while making all
children under six years free and the others to serve a period of six years
apprenticeship effective in 1834. The enslaved were disappointed that there
would be a period of apprenticeship. 38 No one was sure what was the difference
between being enslaved and the new condition of being an apprentice. 39 Of the
apprenticeship system it was said, “ ‘IN PLAIN ENGLISH, IT IS SLAVERY’ ” 4o
and it was marked by atrocities. 4! The attitude of planters was that before
apprenticeship ended they wanted to extract “the last drop of blood” and the “last
fibre of sinew” from the Africans. 42 Apprenticeship was a continuation of the

exploitation of the Africans. The apprentices believed that the houses they lived
in and plots of land they cultivated were theirs. However, when Apprenticeship
ended in 1838, the emancipated Africans were required by the planters to pay

rent or move from houses they had built and plots they had cultivated. It was,

committee to look into the best means of abolishing slavery: Sam Sharpe (d. 1832: doi:
101.1093/ref:0dnb/53650 Oxford Dictionary of National Biography).

3 Godfrey Lagden, The Native Races of the Empire (London: Collins, 1924) 302.

38 Studholme Hodgson, Truths from the West Indies. Including a Sketch of Madeira in 1833
(London, 1838) 283.

* Hodgson 274.

‘0 David King, A Sketch of the Late Mr. G. W. Gordon, Jamaica (Edinburgh, 1866) 35. In fact,
Cyrus Wallace, an apprentice, claimed that apprenticeship was worse than slavery: Joseph Sturge

and Thomas Harvey, The West Indies in 1837 (London, 1838) 253.

‘I Sturge and Harvey 257. The Moravians’ assessment of apprenticeship (1834-38) was that
“whatever else were the consequences, good or evil, or the system of apprenticeship, it was 1n
more than one respect highly favourable to the missionary cause”: Jamaica Moravian Church,
The Breaking of the Dawn, or, Moravian Work in Jamaica, 1754-1904 (London: Jamaica
Moravian Church, [1904?]) 63. They were indifferent to the atrocities and concentrated on the

benefits to their missionary work.

42 g, Copland, Black and White; Or, the Jamaica Question (London, 1866) 28.



and schools. 43 These provided economic well -being and facilitated a reasonable
standard of living and stable family life. This type of Free Villages did not reach
St. Thomas in the East and the persons of African origin established their own
Negro settlements 44 sometimes taking possession of lands, which they claimed,
belonged to them. This caused tension between the ruling class and the peasants.
The situation worsened with problems associated with cholera and small-pox
epidemics of the 1850s, drought of the 1860s, 45 economic decline 46 and an
oppressive justice system. 47 The people’s protest took many forms, including a
Memorial sent to the Queen outlining their distresses. 48 This was rebuffed
through the Queen’s Advice. 49 The national blight did not escape the attention of
the BMS official, Edward Underhill, who being in communication with the BMS

missionaries was aware of the deteriorating situation. Underhill wrote Edward

* Underhill, Life 185-88, 209, Phillippo, Jamaica 221-22; John Clark, W. Dendy and J. M.

Phillippo, The Voice of Jubilee: A Narrative of the Baptist Mission, Jamaica From Its

Commencement, With Biographical Notices of Its Fathers and Founders (London, 1865) 116,
Hall, Free Jamaica 23 and Audley G Reid, Community Formation: A Study of the ‘Village’ in

Postemanc1pat10n Jamaica (Kingston: Canoe, 2000) 50.

* “A Visit to Morant Bay: By the Rev. J. M. Phillippo and the Rev. T. Lea,” Baptist Magazine July
1866: 453.

¥ “The Island Press: From the Morning Journal,” Falmouth Post 18 July 1865: 1.

‘® Hall, Free Jamaica 39, 42.

7 Edward Underhill, The Tragedy of Morant Bay: A Narrative of the Disturbances in the Island of

Jamaica in 1865 (London, 1895) 56. Chutkan also examine the injustices in the judicial system:
Noelle Chutkan, “The Administration of Justice in Jamaica as a Contributing Factor in the

Morant Bay Rebellion of 1865,” 11/12 Savacou (1975): 78-85.

‘8 parliamentary Debates ot Jamaica, Commencing From the Fourth Session of the First General
Assembly, Under the New Constitution Vol. X. (Kingston, 1864) 206.

49 ynderhill, Life 329.
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Cardwell, the Colonial Secretary, who sought answers from Governor Edward

Eyre. 50 An upset Eyre decided to distribute the Underhill Circular, thinking that

the European class of missionaries and leaders would dismiss the allegations.
However, though there was divided opinion about the matter, 5! the persons of

African ancestry used the opportunity to register their grievances. Chief among

them was George William Gordon and his partner in Christian ministry;
campaign manager and business associate Paul Bogle. The Underhill Meeting
passed some resolutions and Bogle and his followers marched from Stony Gut to
Spanish Town to meet the Governor in order to register the gravity of the
situation but to no avail. 52 Subsequently, he and his followers marched to the
Morant Bay Court-house to protest continued injustices. They were fired upon
and the ensuing melee led to the deaths of eighteen persons of the ruling class
and thousands of peasants. 53 This event is referred to as the 1865 Native Baptist

War, a major focus of this study, along with the people, the Native Baptists.

This writer will examine relevant aspects of this historical background in more

detalil.

° Hume 132.

51 JRC Vol. 5 555 and “The Outbreak in Jamaica,” Baptist Magazine Jan. 1866: 56.

52 ynderhill, Tragedy 56-57.

53 « Jamaica,” Baptist Magazine Feb. 1866: 121.
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Jamaica, in the nineteenth century, with its 21 parishes (See map 1) and
approximately 4,243 square miles, averaging 190,000 acres per parish 54 was a
politically and religiously strategic colony in the British Empire. The importance
of Jamaica to the colonial masters may be discerned from the comments that
Jamaica was “the richest western jewel in the British crown.” 55 Jamaica garnered

much wealth for the British Empire through the slave trade, slavery and sugar.

Jamaica was also the hub from which other West Indian islands took their cue. 56
In the 1840s, James Phillippo, English Baptist missionary, who served from

1823-79, also saw Jamaica’s importance for the evangelization of the world:

It is to be viewed in reference to the influence it may exert on the
neighbouring islands and continent . . . Jamaica might indeed become
spiritually what she is politically - the key-stone to the possession of the
New World - a kind of rallying post for the army of the living God, in its

efforts to subjugate the whole continent of South America to the

‘obedience of faith.’ 57

* “Jamaica,” Missionary Herald Mar. 1841 40.

>> Theodore Foulks, Eighteen Months in Jamaica; With Recollections of the Late Rebellion
(London, 1833) 21. The topography and climate were lionized as “an island the most fertile in the

world” and “blessed with a climate most glorious” Jamaica Tribune 18 Dec. 1865: {4]. Jamaica
was also called “the brightest jewel in the British Crown”: A. A., “A Defence of Governor Eyre,”

Gleaner 15 Jan. 1866: [3].

56 James Losh, Speeches of James Losh Esq., and the Rev. William Knibb, on the Immediate
Abolition of British Colonial Slavery (Newcastle, 1833) 8 in Pam. 7. 83. 13 in Cambridge U

Library.

57 yames M. Phillippo, Jamaica: Its Past and Present State (1843. Westport: Negro Universities P,
1970) 302.
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Jamaica was significant politically and spiritually to the British.

Population classifications

The classification used to stratify the population in the nineteenth century was
mainly according to colour, namely “Whites” 58 “coloured or brown” 59 and

“Black.” 60 The Jamaica Almanack, an official document, also used those

designations. 61

This study avoids the use of the term “Black” to describe the persons of African
origin who came to Jamaica or who were born on the island because many
nineteenth century writers used it in a derogatory way. Henry Bleby, Methodist
missionary, used “dark,” another word for “black,” in a connotative sense

meaning retarded, backward, evil and stupid when he said that in St. Ann, “The

>% J. Stewart, A View of the Past and Present State of the Island; With Remarks on the Moral and
Physical Condition of the Slaves and on the Abolition of Slavery in the Colonies (1823; New York:

Negro UP, 1969) 252; George Liele made reference to “Whites”: John Rippon, The Baptist Annual
Register: For 1790, 1791, 1792, and part of 1793. Including Sketches of the State of Religion

among Different Denominations of Good Men at Home and Abroad (London, [c. 1793]) 334; John

Bigelow, Jamaica in 1850 or, the effects of sixteen years of Freedom on a Slave Colony (1851;
Westport: Negro UP, 1970) 25; John Clark, W. Dendy and J. M. Phillippo 41 and From Our

Special Correspondent, “The Outbreak in Jamaica,” [London] Times 30 Jan. 1866:9.

> Bigelow 25. See Heuman for a discussion about the various problems associated with defining
“free coloreds”; Gad J. Heuman, Between Black and White: Race, Politics, and the Free Coloreds

in Jamaica, 1792-1865 (Westport: Greenwood P, 1981) ix.

% From Our Special Correspondent, “The Outbreak in Jamaica,” [London] Times 30 Jan. 1866:9.

61 Jamaica Almanack 1838 117. Underhill and Copland had similar divisions: Underhill, West
Indies 233 and Copland 51. Orlando Patterson, also used a colour coded stratification of colonial

society: Orlando Patterson, The Sociology of Slavery: An Analysis of the Origins, Development
and Structure of Negro Slave Society in Jamaica (London: McGibbon, 1967) 48-51. There was,

however, one instance of a nineteenth century writer, Copland, having two categories only for the
population, namely, Europeans and Africans: Copland 50.
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missionary’s wife, too, devotes her rapidly increasing strength to the instruction

of these dark children of Africa, - dark in mind, as in complexion . . .” 62 Similarly,

in 1837, Nicholas Gyles, proprietor of Recess plantation, St. Thomas in the Vale
wrote a letter to friend in London in which he said that apprentices could never

be changed or improved “so long as they were black.” 63 “Black” was Synonymous

with backwardness. In addition, an unnamed preacher in the 1840s used “black”
to depict that which was unwholesome, “a temper of a mind black and sullen:
black as hell . . .” 64 Moreover, Hamilton Hume, in defence of the reprisals by
Governor Eyre, lambasted those persons who “in their desire to whitewash the
black man, too often blacken the white man.” 65 Hume’s racist symbolism had
“white” representing purity and innocence while “black” represented impurity,
evil and wickedness. And many modern scholars have identified the
burdensomeness attached to being “Black.” British scholar Catherine Hall said
that for the missionaries “Blackness” could mean “Africa, superstition,
heathenism”, which would be in need of transformation. 66 “Black” can also mean
non-white, non-rich, powerless, African or non-human. 67 In post-independence

Jamaica, “black and white” denoted not skin colour but attitudes and status with

°2 Henry Bleby, Romance Without Fiction: or Sketches From the Portfolio of an Old Missionary
(London, 1872) 57.

* Sturge and Harvey 327-28.

64 «Brief Sketches of Sermons against Revenge,” Baptist Reporter, and Tract Magazine 1842: 59.

65 Hume v-vi

66 Catherine Hall, Civilising Subjects: Metropole and Colony in the English Imagination 1830-
1867 (Cambridge: Polity, 2002) 165.

67 Kortright Davis, Emancipation still Comin’: Explorations in Caribbean Emancipatory Theology
(New York: Orbis, 1990) 118-19.
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“black” being a negative. 68 This negative connotation was not confined to
Jamaica but as renowned sociologist Orlando Patterson highlighted that in both
Latin and non-Latin West Indies there was a “pattern of marrying lighter [skin

colour] with upward social mobility.” 69 One sure way of advancing was through a

fairer skin colour. “Black” carries the baggage of negativity.

This study also avoids another designation based on colour, namely “coloured.”
Bernard Senior, military officer in the 1830s, implied that there was a slur
attached to having a trace of “coloured blood.” 70 “Coloured” was associated with

inferiority. In addition, “coloured” could mean either someone of African descent

or a person of mixed race. 7! It was therefore an ambiguous term.

Designations based on skin colour were often demeaning in the racist colonial
society; colour descriptions were often used as an instrument of discrimination.
Consequently, colour descriptions have been rejected in this work in favour of the
more objective and less pejorative nationality or race. Therefore, the three major

groups were the Africans, the Europeans and those of mixed race, the Mulattoes.

68 Kathrin Norris, Jamaica: The Search for Identity (London, New York, Toronto: Oxford UP,
1962) 10.

% Orlando Patterson, “Blacks in the Americas,” 9/10 Savacou (1974): 112.

0 Bernard Senior, Jamaica, As It Was, As It Is, and As It May Be (1835; New York: Negro UP,
1969) 67.

7 yamilton Hume, The Life of Edward John Eyre (London, 1867) 132 and H. R., The Insurrection
in Jamaica [1865] 1-2. See also Heuman, Between Black and White ix. Underhill referred to
mmer as both “a black man” and “a coloured man”: Underhill, Tragedy 115
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Historian David Eltis argued that European self-identification was based on
anyone “brought up as European.” Europeans defined themselves in terms of the
subcontinent of Europe. 72 The colonists called themselves “European” and others

saw them as such. 73 The designation European is quite appropriate based on

their self-understanding and popular usage.

However, Africa and Africans were terms, which had more meaning to the
Europeans rather than the enslaved who tended to define themselves in terms of
a narrow geographical area. 74 The enslaved primarily saw themselves in relation
to their tribes such as Koromantees, Eboes and Mandingoes 75 which was more in
keeping with their own self-identification. Nevertheless, in Jamaica, “African”
was a popular designation used by Europeans to describe the enslaved during

both the pre- and post- emancipation eras. 76 For the purposes of this study, the

"2 David Eltis, The Rise of African Slavery in the Americas (Cambridge: Cambridge UP, 2000)
224.

73 Stewart, View 168, 179; John Stewart, An Account of Jamaica (1808; New York: Books For
Library P, 1971) 152; Edward Underhill, Life of James Mursell Phillippo: Missionary in Jamaica
(London, 1881) 326; Duncan Fletcher, Personal Recollections of the Honourable George W.
Gordon, late of Jamaica (London, 1867) 12; Copland 50; Richard Hill, Lights and Shadows of
Jamaica History; Being Three Lectures Delivered in Aid of the Mission Schools of the Colony
(Kingston, 1859) 84; George Blyth, Reminiscences of Missionary Life: With Suggestions to
Churches and Missionaries (London, 1851) 154 and Underhill, West Indies 192, 302.

™ Eltis 224.

75 « Jamaica: Salter’s Hill” Missionary Herald Dec. 1842: 392; Matthew Lewis, Journal of a West

India Proprietor: Kept during Residence in the Island of Jamaica ed. Judith Terry (Oxford:
Oxford UP, 1999) 145; Royal Gazette (Jamaica) 16-23 July 1825: 15-16; Robert Madden, A

Twelvemonth’s Residence in the West Indies, During the Transition From Slavery to

A_Bp_r_enu'c’jﬂlip Vol. 1 (London, 1835) 99; Sturge and Harvey 287-88; Bryan Edwards, The

History, Civil and Commercial, of the British Colonies in the West Indies II (1793; New York:
Arno P, 1972) xxxv, 71; Phillippo, Jamaica 188, 239 and W. J. Gardner, A History of Jamaica (3™

ed. 1873; London: Cass, 1971) 175.

26 “Paul Bogle, the Rebel,” Gleaner 19 Jan. 1866: 2; Losh, 13, 22, 24 and Falmouth Post 26 Aug.
1840: 7.
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enslaved were grouped as Africans, though cognizant that the term was largely a
European imposition. By 1817, only 37 per cent of the enslaved population was
born in Africa. 77 Therefore, at times, it was prudent to use African derivatives,

¢ . > o T . . . .
such as “African origin,” meaning the person was born in Jamaica of African

parentage. 78

In colonial Brazil, Negro included persons who were not accepted either as
Europeans or Africans and could apply to those born in Brazil of African or mixed
parentage or to those who spoke Portuguese and to the Africans who were neither
Portuguese speaking nor native to Brazil. 79 Negro was an all-embracing term
with a primary meaning of not being a member of the European ruling class. In
the West Indies it carried a similar meaning. Negro was another popular
designation for the enslaved. 8¢ However, it is now not a politically correct word

in some situations and hence this word will be used sparingly while the term of

preference i1s “African.”

"7 Gisela Eisner, Jamaica, 1830-1930: A Study in Economic Growth (Manchester: Manchester UP,
1961) 132.

78 Names making references to African origins, include “sons and daughters of Africa™: “Another

Baptist Demonstration,” Falmouth Post 30 Sept. 1845: 2 and Bleby, Romance 54. “African origin”
and “Sons of Africa”: Phillippo, Jamaica 148, 170 and “The Insurrection in Jamaica,” [ London ]
Times 16 Dec. 1865:9. “Men of African birth or descent”: Clark, Dendy and Phillippo 37, 44, 176.
“Descendants of Africans”: Stewart, View 251; and Edward Underhill, The Tragedy of Morant Bay:
A Narrative of the Disturbances in the Island of Jamaica in 1865 (London, 1895) 18. “Children of
Africa”: Bleby, Romance 3, 27, 57 and “Men of African origin”: Underhill, West Indies 297.

% R. K. Kent, “Palmares: An African State in Brazil” Maroon Societies: Rebel Slave Communities
in the Americas ed. Richard Price. 1973. 2" ed. (Baltimore and London: Hopkins UP, 1979) 171.

8o Clark, Dendy and Phillippo 14, 38, 42, Stewart, View 249, 251, Madden Vol. 1 79; “Rebellious

’ b )

State of the Slaves in Trelawny and St. James’s,” Supplement to the St. Jago Gazette,” From
Saturday December 31, 1831 to Saturday January 7, 1832 7 in UWI Library x AN. S3; Phillippo,

Jamaica 172 and Hinton, Memoir 177.

———#_ﬂ-
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Then, there were persons of mixed race. There were some who claimed that a
Creole was someone of mixed race such as a well - informed clergyman in
England who presumed that a lady who described herself as “Creole” was
someone whose parents were not both “White” but either the father or mother
was “Black.” 8t However, Senior emphatically defined Creole as “an individual
born in the West Indies, of white parents” and it was erroneous to say that a
Creole “must have been born of black or coloured parents.” 82 Many eighteenth
and nineteenth century writers and residents of Jamaica used “Creole” to mean
born in Jamaica, irrespective of nationality or race. 83 Brathwaite also used
“Creole” in a similar sense 84 and according to Heuman, Brathwaite used it to
mean from a local point of view as opposed to a primarily metropolitan
perspective. 85 Warner-Lewis stated that “Creole” was a term first recorded in the

1570s, attributed to Africans in Brazil and signifying an “outsider.” 86 Creole is

81 Senior, Jamaica 67.
82 Senior, Jamaica 67. See also Madden 101.

® Phillippo, Jamaica 144. See also Long II 416; Gardner 164, 391; Stewart, View 168, 251 and
Account 152 and Hume 140.

8 Edward Brathwaite, Contradictory Omens: Cultural Diversity and Integration in the Caribbean
1974. (Kingston: Savacou, 1985) 10. Brathwaite sometimes used his middle name Kamau. See

also Nicole King, C. L. R. James and Creolization: Circles of Influence (Jackson: UP ot
Mississippi, 2001) 11.

8 Heuman, Between Black and White xx. Linguist David Decamp said that originally, a Creole
was a person of European descent who was born and raised in a colony but later it meant natives

and others of non-European origin: David DeCamp, The Field of Creole Language [c. 1967] 4 In
UWI Library.

8 Maureen Warner-Lewis, Creolisation Processes in Linguistic, Artistic and Material Cultures
245-56 in UWI Library. For a analysis of the different meaning of Creole see O. Nigel Bolland
«Creolisation and Creole Societies: A Cultural Nationalist View of Caribbean Social History

yestioning Creole: Creolisation Discourses in Caribbean Culture eds. Verene A. Shepherd and
Glen L. Richards (Kingston: Randle, Oxford: Currey, 2002) 15-19.
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difficult to define and has been used as a “language type, person, style and

culture” 87 so this study will not use it to classify persons of mixed race.

J. Stewart, a colonial writer, defined a Mulatto as “the offspring of a white and a
black” 8 and though Heuman, recognizing a Mulatto as such, he generally
avoided the word Mulatto. 89 However, for this study, Mulatto is the preferred
word because it avoids the use of colour designations such as “Browns” and
“Coloureds”, which had demeaning overtones. In this context, Mulattoes
represent all the various progeny produced from liaisons between Europeans and
Africans such as “samboes, the offspring of a black and a mulatto; quadroons, the

offspring of a white and a mulatto; and mestees, the offspring of a white and a

quadroon.” 9°

The terms “slave” and “enslaved” also came in for semantic scrutiny. Preference
has been given to “enslaved” because “enslaved” speaks to what was done to the
Africans, that is, they were victims of subjugation while “slave” did not
sufficiently explain or emphasize the harsh condition of such humiliation. In the

very nature of the word “enslaved” is the idea of an enforced condition.

8 Carolyn Allen “Creole: The Problem of Definition” Questioning Creole: Creolisation Discourses
in Caribbean Culture eds. Verene A. Shepherd and Glen L. Richards (Kingston: Randle, Oxford:

Currey, 2002) 48. Allen outlined the various thinking concerning Creole.

88 Stewart, View 324. For same divisions see also Madden Vol. 1 89, 114. For similar divisions see
Phillippo, Jamaica 144; Gardner 97 and Hodgson 60-61.

39 f{euman, Between Black and White ix. Heuman gave no reason for not using Mulatto.

o0 Stewart, View 324. For same divisions see also Madden Vol. 1 89. For similar divisions see
Phillippo, Jamaica 144; Gardner 97 and Hodgson 60-61.
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Most modern scholars now use “enslaved.” 9: There was also precedence in the
1800s for the use of “enslaved” 92 and “enslaved brethren.” 93 And, according to
Richard Panton, Anglican clergyman, the Africans did not appreciate being called
“slave”. He related an incident to Joseph Sturge in which a visiting clergyman
Introduced a discourse to the African portion of the congregation by saying, “ ‘my
slave brethren.” ” They were displeased and said “strange minister too bad”
because “when they stood before God in his own house, there was no distinction
of condition.” 94 Since the enslaved did not appreciate the designation “slave”

then it will not be used in this work.

9l There are a few persons who used “slaves”: Shirley J. Robertson, Rev. of _Spanish J ama.ica,
trans. Patrick Bryan. Jamaica Journal 27 (2006): 78-79 Colin G. Clarke, Kingston Jamaica:

Urban Development and Social Change, 1692-2002 (Kingston, Miami: Randle_, 2006) 15—1(3’, 23
o5 36, 76; Heuman, Killing Time 37. Clarke’s oxymoronic phrase was “emancipated slaves™ Cyril

Clarke ed., Handbook of Baptist Witness in Clarendon (Jamaica: Clarendon Baptist Association,
1986) 33

%2 Bryan Edwards The Proceedings of the Governor and Assembly of Jamaica, in Regard to the
Maroon Negroes (1796; London, Stockdale Westport: Negro UP, 1970) 1; Bleby, Scenes iv and

Bleby, Romance 7, 57.
93 1 osh 23 and Clark, Dendy and Phillippo 37.

9 Gturge and Harvey 285-86.
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Table 1: Population Figures by Race 1834-1871
Race 1834 95 1844 96 1861 97

Europeans | 15,000 15,776 13,819 13,101 98

Mulattoes | 45,000 68,529 81,068 | 100,346 99

311,070 293,128 346,377 392_,707 100

Africans

Total 371,070 | 377,433 | 441,264 | 506,154 1°!

= = SRR W
—r

There were two groups of colonies in the British Empire with one group of
colonies having self-government in internal matters similar to Britain such as
Canada, Australia, New Zealand, and South Africa where there was a
predominance of English settlers. The other group of colonies were located in

Africa, the Caribbean and India and they experienced a different type of
colonialism which has been defined as direct and overall subordination of one

country and a people to another on the basis of state power being in the hands of

> Eisner 127. Only the figures for the enslaved population were official. Caldecott had the
population in Jamaica in 1833 as 369,000: A Caldecott, The Church in the West Indies (1898.

London: Cass, 1970) 263.

”® The total came from Census of Jamaica 1943 2; The breakdown was from Barry Higman, ed.,

The Jamaican Censuses of 1844 and 1861 (Kingston: UWI, 1980) 3; Hall, Free Jamaica 265 and
George W. Roberts, The Population of Jamaica (Cambridge: Cambridge UP, 1957) 65. Copland
had the same total, though for 1854: Copland 50, which might be a typographical error for 1844.

97 The total for 1861 came from Census of Jamaica 1943 2; “Facts in the Educational Condition of
the Island,” Falmouth Post 25 Aug. 1865: 2; Hall, Free Jamaica 265 and Roberts 65. Others had a

different aggregate: See Higman, Jamaican Censuses 16 and Philip Curtin, Two Jamaicas: The

Role of Ideas in a Tropical Country, 1830-1865 (Cambridge: Harvard UP 1955) 262. This writer
accepted the official figures.

%8 Curtin, Two Jamaicas 262.
" Roberts 65.

100 poberts 65.

101 census of Jamaica 1943, 2 provided the total and also Roberts, 65.
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the dominating foreign power. 102 In this context an English Governor, who as the

representative of the Crown, ruled the colonies with the help of a select few who
treated the majority subjects as an inferior race. In 1865, an English Governor,
Edward Eyre, and a local legislature ruled Jamaica. This legislature, accessible by
property qualifications, was heavily biased in favour of the European minority
and Mulatto property owners, and excluded the majority of African origin. 103 It
was minority rule in Jamaica for the period 1829-71 with a 4% European
population in 1834, 4.2% in 1844, 3.1% in 1861 and 2.6% in 1871 always
dominating. 104 Based on Table 1 the trend in Jamaica was that the Africans and
Mulattoes were increasing while the Europeans were decreasing. By 1865, the
ratio of Europeans to Africans had widened to 27 Africans to every European.
There was a large base of Africans, then next on the rung being Mulattoes and at
the pinnacle a small group of Europeans dominating the society. It was shaped
like a pyramid. This arrangement was fraught with danger and led to

exploitation, conflict, resistance and reprisals.

And who were the Native Baptists? There were cases when the term Native
Baptists was used loosely for local Baptists who were non-Europeans. 105

Phillippo used Native Baptists both as non-European Baptist and also as a

102 George Pottinger, Analysis and Evaluation of the Contribution of the Methodist Society to
Jamaica 1938-1967 Diss. (Boston University Graduate School, 1977) 17-18, 25.

103 Eor a detailed outline of the political and legislative structure and the role of the local oligarchy
see Hall, Free Jamaica 1-9.

104 picner 153. Heuman made a similar point that “the Jamaican society was demographically
skewed”: Heuman, Killing Time xi11.

105 17pderhill, Life 72 and Gordon, Cause for His Glory 4.
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distinctive group. 196 Modern historians had a tendency to ascribe the title of
Native Baptists to Native Jamaican Christian groups. 1°7 However, in this study,
the Native Baptists were persons who broke away from the English Baptists in
response to the discrimination against persons of African ancestry becoming
pastors. These indigenous persons took the name Native Baptist and formed
their own organization, which was independent of European superintendence.
These Natives Baptists evolved over time and formed other clusters especially in
St. Thomas in the East. The Native Baptists were persons who essentially
identified themselves as Native Baptists and also having acknowledged
themselves as Native Baptists helped in identifying others who were Native
Baptists or part of their organization. Others were discerned as Native Baptists
based on having publicly accepted themselves as Native Baptists, worked closely
with others in terms of joint witness and worship and were therefore duly seen as

Native Baptists. In this definition of Native Baptists it only included those who

were so identified while they were alive.

Native Baptists were, therefore, those persons who were principally of African
origin, untrained theologically in the formal setting of a seminary, but
nonetheless educated and having their own understanding of the Bible and God.
The Native Baptists were indigenous to Jamaica. They felt that they were
legitimate ministers of the gospel and were confident that they could do a

- —

106 {ypnderhill, Life 72, 341.

107 5ordon, Cause for His Glory 4.
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competent job. They also wanted to be in charge of their church property and

wanted to have independence from European management.

Culture of Resistance

There was a worldwide culture of resistance by oppressed persons to free
themselves from degrading colonial slavery. In the sixteenth century there was a
series of revolts by the enslaved in Puerto Rico, Venezuela, Panama, Carthagena,
Honduras. 198 The Palmares, a government of escaped Africans on Brazilian soil,
existed from at least 1605. 1°9 In the 1770s and 1780s, there were Andean peasant
Insurgencies against colonial oppression in the highland of Columbia, Ecuador,
Peru, and Bolivia. 11° There were revolts also in the USA. 111 The enslaved Haitian
people overthrew the French colonialists. 112 This revolt in Haiti, which led to the
declaration of independence from France on January 1, 1804, was described by C.
L. R. James, Caribbean Marxist and social activist, as “the only successful slave

revolt in history.” 113 In 1812, there was resistance in Cuba. 24 In Barbados, there

108 Noel Deerr, The History of Sugar Vol. 2 (London: Chapman, 1950) 318.

' Kent, Palmares 173, 175. Bastide, French anthropologist, preferred to classify Palmares as a
“cultural resistance” movement rather than an attempt at a republican constitution: Roger

Bastide, African Religions of Brazil: Toward a Sociology of the Interpenetration of Civilizations
1960 trans. Helen Sebba (Baltimore, London: Hopkins UP, 1978) 87, 89.

110 pr.ooke Larson, Trials of Nation Making: Liberalism, Race, and Ethnicity in the Andes, 1810-
1910 (Cambridge: Cambridge UP, 2004) 4-5.

1 «prenits of Freedom in the West Indies,” Baptist Reporter Jan. 1860: 9.

112 pavid Nicholls, From Dessalines to Duvalier: Race, Colour and National Independence in Haiti
3rd ed. (London: Macmillan, 1996) 3.

u3 C. L. R. James, The Black Jacobins: Toussaint L’ Ouverture and the San Domingo Revolution
Rev. ed. (1938; London: Allison, 1984) ix.
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were aborted rebellions in 1649, 1675, and 1692 and a major one in 1816. 115 In

Demerara (British Guiana), there was, in 1823, a revolt. 116

The Africans in Jamaica confronted their experiences of dehumanization in a
varlety of ways, including showing resistance. 117 Patterson claimed that Jamaica
had one of the more impressive records of revolts by the enslaved during slavery’s
130-year existence. 118 The first serious revolt in Jamaica was in 1684. 119
Remarkably after each outbreak, according to Copland, the fetters of the enslaved
were fastened more firmly and there was increased severity displayed by the
oppressors. 12° The people were expecting freedom as of August 1, 1834 but after
rejoicing on the holiday, they were bitterly disappointed when they were told to
work as before. And many claimed, “Free, no free at all!” 121 And so the
resistance continued. There were resistances in the post-emancipation period in

the West Indies. In 1856, there was the “Angel Gabriel” Riots in Guyana. John

14 Sibylle Fischer, Modernity Disavowed: Haiti and the Cultures of Slavery in the Age of
Revolution (Durham, London: Duke UP, 2004) 41.

''> Hilary Beckles, Black Rebellion in Barbados: The Struggle against Slavery, 1627-1838
(Bridgetown: Antilles, 1984 ) 1-88.

'1® Deerr 326 and Hilary Beckles, A History of Barbados: From Amerindian Settlement to Nation-
State (Cambridge: Cambridge UP, 1990) 35.

''7 Bleby asserted, “Open rebellion was their daily life”: Bleby, Scenes [v1].

18 patterson, Slavery and Slave Revolts 246.

119 Gee Belmore Papers Microfilm 1374 reel 4 for a list of rebellions. Patterson believed that the
revolts prior to 1740 were inter-related: Slavery and Slave Revolts 246.

120 Cop]and 6, 18.
121 )ark, Dendy and Phillippo 8o.
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Sayers Orr, an apocalyptic preacher called “Angel Gabriel” dealt with political and

religious subjects. In 1876, there was the Federation Riots in Barbados. The
Planters were against the Imperial government’s suggestion of a Windward
Islands Federation, inclusive of Barbados. Those of African origin thought it

must be a good idea since the planters opposed it and so there was a protest. 122

Michael Craton, social historian, said that there was a dozen riots in Jamaica
between 1838 and 1865 but most were localized. 123 In 1851, there was a brief riot
between rival Baptist factions in Spanish Town. In 1859, there were serious Toll
Gate Riots in Westmoreland with protestors demolishing the toll-gates in the
parish and there were also riots over rights to land on the Florence Hall Estate,
Trelawny. In none of these protests were any in authority killed although the
police killed two women in the Falmouth Riots. 124 In 1864, there was a strong
“religious demonstration” of approximately four hundred persons during and

after a court sitting in Trelawny involving persons from Sawyers charged with

petty larceny. 125 This also did not become violent or bloody.

122 Craton 327, 328, 340. There were the St. Vincent Riots of 1862: Lorna Simmonds, Post-

Emancipation Protest in Jamaica (Paper presented at the Fifteenth Conferepce of Caribbean
Historians, UWI, Mona, Jamaica April 15-20 1982) 1 and in Trinidad: D[avid] Trotman, Protest

in Post-Emancipation Trinidad (Paper presented at the Fifteenth Conference of Caribbean
Historians, UWI, Mona, Jamaica April 15-20 1982) and in Dominica: Russell Chace, Protest in

Post-Emancipation Dominica: The ‘Guerre Negre of 1844 (Paper presented at the Fifteenth
Conference of Caribbean Historians, UWI, Mona, Jamaica April 15-20 1982).

123 oraton 325. Simmonds said there were “over eighty instances of violent disturbances in post-

emancipation Jamaica”: Lorna Simmonds, Post-Emancipation Protest in Jamaica (Paper
presented at the Fifteenth Conference of Caribbean Historians, UWI, Mona, Jamaica April 15-20

1982) 1. However, Simmonds did not list those 80 violent disturbances.

124 Hall, Free 248-49.

125 fHeuman, Killing Time 86.
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There were two epoch-shaping protests in the nineteenth century. One was the
Baptist War 126 or Baptist Insurrection, 127 so-called because Baptist leaders and
members were identified with this resistance to slavery. The other significant
resistance in the nineteenth century was not identified as a Baptist War by
contemporaries but was rather called an Insurrection. 128 However, there were
modern writers who identified it with the Baptists namely Baptist minister, Cyril
Clarke who called it a “Baptist revolt” 129 and sociologist Edward Seaga, former
Prime Minister of Jamaica, who said, “so firmly was the Baptist Church identified
with the ordinary people’s resistance of oppression, that the Morant Bay
Rebellion was called “The Baptist War’ by some persons.” 3¢ Other modern

historians refer to it variously as “a demonstration, a disturbance, an uprising, a

%> Some nineteenth century designations of the 1831 strike as the Baptist War included:

Christian Record April 1832: 95 in Jamaica Tracts Vol. 3 Godw. Pamph. 2665 in Bodleian Library;
Foulks 112; Sturge and Harvey 240; H. M. Waddell, Twenty-nine Years in the West Indies and
Central Afnca 1829-1858 (1863. 2nd ed. London: Cass, 1970) 79, Henry Bleby, Death Struggles of
Slavery (London, 1853) 25. However, Afroz believed Muslims led the resistance: Sultana Afroz,
The Unsung Slaves: Islam in Plantation Jamaica (The Association of Caribbean Historians 25th
Annual Conference 1993) 10—11. Maureen Warner-Lewis, a Caribbean linguist, showed that
Afroz’s linguistic claims for Muslim presence in Jamaica were weak. And added that no evidence
emerged from the court trials or their interviews subsequent to the Baptist War that anyone was a
Muslim and “absolutely no mention of Islam was made”: Maureen Warner- Lewis, “Jamaica’s

Muslim Past: Misrepresentations,” Journal of Caribbean History 37: 2 (2003): 299-306.

127 Senior, Jamaica 37, 265.

28 “The Insurrection in Jamaica,” [London] Times 16 Dec. 1865:9; “The Jamaica Insurrection:
The Trial of Gordon,” [London] Times 25 Jan. 1866: 6; R. H., The Insurrection of Jamaica, (1865)
pamphlet in the UWI Library; Facts and Documents Connected with the Late Insurrection in
Jamaica, and the Violations of Civil and Religious Liberty Arising Out of It in Jamaica (London,
1832) 15 and A Returned Missionary, “The Martyr Brethren: A Reminiscence of the Insurrection

in Jamaica,” Baptist Reporter June 1864: 247.

129 Marke, ed. Handbook 37.

130 «East Queen Street Baptist Church 200t Anniversary Feature,” Gleaner 11 May 2000: B1o0.
Seaga did not identify who were those persons who called it “Baptist War.”
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revolt, a riot or riots, a land riot, and a rebellion” 13! with the most enduring title
being the Morant Bay Rebellion. 132 However, there have been serious doubts
expressed from the outset, whether the event was a “rebellion”, with the
Commissioners visiting Stony Gut on February 14, 1866 “to gain a better
knowledge of the district in which the rebellion, if rebellion it can be called,
originated.” 133 Furthermore, the commissioners in their summary did not call it a

rebellion but labeled it a “resistance to lawful authority.” 134 And an unnamed

contemporary writer in an English Baptist publication said, “It is not

unreasonable to doubt whether there has been in Jamaica a rebellion or
Insurrection.” 135 And as Reckord said, “In 1865, in a period of acute depression, a
riot in one of the parishes became known as a rebellion, but the label reflected the

scale of the government’s reprisals.” 136 The variety of names indicated the
different ways persons have understood the nature of the event. One such name

as given by Bev Carey, Maroon writer, was the “Second Rebellion from the

! The Editor, The Jamaican Historical Review Vol. XIX (1996). It was also called “riot at Morant

Bay”: “A Theory of Missionary Effort,” Baptist Magazine Dec. 1866: 787; “Martial Law” Knight,
ed., Libem 19; “The Morant Bay Rebellion of 1865”: Mair, Women Field Workers 12; “Morant
Bay riot”: Hall, Free Jamaica 250 and “Eyre’s Rebellion™: R. W. Beachey, The BI‘ltlSh West Indies

Sugar Industgg in the Late 19th Century (Oxford: Blackwell, 1957) 7.

** Time of Fury: The Story of the Morant Bay Rebellion. Carey Robinson. Video Cassette.
Jamaica Information Service, 1965 and Catch-A-Fire: Paul Bogle (1865) The Morant Bay

Rebellion and Massacre. Menelik Shabazz. Video Cassette. Annabelle Alcazar, 1996. The latter
video is in the personal collection of Clinton Hutton.

33 From our Special Correspondent, “The Outbreak in Jamaica,” [London] Times 17 Mar. 1866: 9.

134 JRC Vol. 4 538.
135 «The Baptists in Jamaica,” Baptist Magazine 1865: 784.

136 Reckord 25-31.
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Platform of the Native Baptist Church.” 137 Carey, 1dentifying the resistance with
the Native Baptist Church, was accurate, though one could question her use of
rebellion. Rebellion has the connotation of an evil act against lawful authority.
War 1s a preferred word because it can be a neutral term dependent on who the
aggressor 1s and who is the defendant. A war can be armed conflict and or
protracted struggle not involving arms. Furthermore, there is also the concept of
a “Just War,” which outlines the conditions under which war can be justified. 138
Therefore, since “war” is less objectionable than “rebellion” and since most of the
protestors were Native Baptists, 139 the 1865 event, in this study, will be called the
1865 Native Baptist War. Identifying a Jamaican resistance, as a “Native Baptist
War” 1s not novel because Mary Turner and others said the 1831 Baptist War
should not be called the “Baptist War” but rather “The Native Baptist War.” 140

However, what is new is calling the 1865 resistance, the 1865 Native Baptist War.

Resistance movements have become prime subjects of study and the Jamaican
resistance no less so. The Jamaican movements have been examined in relation

to what led to these revolutions; what happened, who were the leaders and what

o Bev[erly] Carey, The Maroon Story. The Authentic and Original History of the Maroons in the

History o Jamaica 1490-1880 (Kingston: Agouti, 1997) 611. The title page has an abbreviated first
name for the author.

133 yames Turner Johnson, “War,” The Westminster Dictionary of Christian Ethics eds. James F.
Childress and John MacQuarrie (Philadelphia, Westminster P, 1967) 654-55.

139 Hutton, Colour 172-73 and Heuman, Killing Time 83.

140 Turner 153-54. Others who called it a Native Baptist War included Winston Lawson, Religion
and Race: African and European Roots in Conflict A Jamaican Testament (New York: Lang, 1996)
158, 161 and Neville Callam, “Hope: A Caribbean Perspective,” Ecumenical Review 50 (1998): 138.
Heuman agreed with Turner that it was a Native Baptist War: Heuman, Killing Time 36.
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were their religious orientation, motives and objectives. The Cornwall Courier
claimed a correlation between preaching and protests in the 1831 Baptist War. In
reporting on an analysis of the relationship between estates and the intensity of
the rebellion, the paper wrote: “Where there has been little preaching there was
little disaffection, and where there has been plenty preaching, there was plenty of
rebellion” 141 In addition, an unnamed English Baptist missionary pinpointed the
role of prayer and said, “No one doubted the natural relation between these
meetings for prayer and the insurrectionary spirit.” 142 The planters concluded
that, “the teachers of Christianity have been the instrument of bringing about the
late insurrection.” 143 However, one anonymous Methodist missionary attributed

the 1831 Baptist War to the leadership of the Africans in Christian ministry
allowed by the English Baptists. 144 In spite of the confusion of which group
should be credited with the 1831 Baptist War, they all recognized that the manner
the Bible was interpreted by the protestors played an important role.

Religion also played a vital role in the 1865 Native Baptist War. The English
Baptists blamed the war on the oppression, lack of proper religious teaching from
the European missionary denominations and the poor religious background of

"I Christian Record July 1832: 167.

142 A Returned Missionary, “The Martyr Brethren: A Reminiscence of the Insurrection in
Jamaica,” Baptist Reporter June 1864: 247.

143 christian Record Mar. 1832: 60. See also “Rebellious State of the Slaves in Trelawny and St.
James’s, [sic]” Watchman and Jamaica Free Press 7 Jan. 1832: 1. See also Bernard Senior,
Jamaica, As It Was, As It Is, and As It May Be (1835; New York: Negro UP, 1969) 183, 275. He
claimed that the favorite texts of these preachers were “If the Son shall set you free, ye shall be
free indeed” (John 8:36); “No man can serve two masters” (Matt. 6: 24), “You are bought with a
price; be not ye servants of men” (1 Cor. 7: 23); “There is neither Greek nor Jew; There is neither
bond nor free” (Gal. 3:28) and “Be not entangled with the yoke of bondage” (Gal. 5:1).

144 oordon Catherall, “The Native Baptist Church,” Baptist Quarterly 24 (1971) 68 and
parliamentary Papers Vol. XX 1831-1832. 104.
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the African immigrants in St. Thomas-in-the-East. 145 Governor Eyre blamed it on
the “misguided counsel of certain ministers of religion, sadly so-called, if the
Saviour’s example and teaching is to be the standard.” 146 Colonel T. Francis

Hobbs, commander of the 6th Regiment troops in Central District, was more

specific, claiming:

The place swarms with native Baptist ‘chapels,’ their ministers are the
leading rebels . . . At the door of those wolves in sheep’s clothing lies the
responsibility of all this rebellion . . . Let those who doubt this statement

visit ‘Somerset,” ‘Mount Lebanus,” ‘Mount Pigsah’- the hotbed of the

rebellion, and account for this, in a province of wealth, in any other way

than fanaticism. 147

Hobbs also added a role for Obeah, saying, “I have now [sic] doubt that ‘Obeism’

and the deepest religious fanaticism had much to do with this rebellion,
especially in Somerset, where Wellington bewitched them, he had immense

power, and was much dreaded, and persuaded the people they could not be

wounded or killed by buckra.” 148 Religion played an essential role in the war.

145 “Treatment of the People,” Baptist Magazine Jan. 1866: 58.
146 «“The Outbreak in Jamaica,” Baptist Magazine Jan. 1866: 54.
147 JRC Vol. 5 1129. See also John Clarke, Memorials of Baptist Missionaries in Jamaica

Including a Sketch of the Labours of the Early Religious Instructors in Jamaica (London, 1869)

221, 223-24 and Clinton Hutton, “Colour for Colour: Skin for Skin: The Ideological Foundations
of Post-Slavery Society 1834-65," diss., UWI, 1992, 174.
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Recent studies show that the Native Baptists played a significant role in the 1865
event. One scholar who recognized their importance was Heuman who observed
of the 1865 Native Baptist War that, “since many of the leaders of the rebellion
were Native Baptists and some of the meetings took place in their chapels, it is
also important to assess the revolutionary implications of native religion.” 149
While scholars such as Heuman, 150 Hutton 15t and Beverly Carey 152 claimed that
the Native Baptists were integral to the event of 1865, no one has attempted to
show how their hermeneutics affected the outcome of the protest. This work
gives greater recognition to what Brian Meeks, Caribbean political scientist, calls
“1deological factors” which are significant variables in social determination. 153
This work examines the ideology or the Biblical hermeneutic of the Native

Baptists and its role in the resistance.

Hermeneutical Method

The word hermeneutics with its roots in the Greek word “hermeneus”, which

¥ Gad Heuman, ‘The Killing Time’: The Morant Bay Rebellion in Jamaica (London: Macmillan,
1994) 83. The JRC identified four Native Baptist leaders: JRC Vol. 5 157, 246, 1150. Phillippo
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